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I. INTRODUCTION
It cannot be denied that Hinduism is
indeed rich in symbols, especially in the context
of the implementation of its Yadnya ceremony
as a characteristic manifestation of Hindus
oriented expressive symbolic ritualism. As if
there were no Hindu religious practices free of
symbols. Everything is loaded and rich in
symbols, it’s just that it’s often forgotten its
meaning and then ignored. As a result, an
impression appears as if Hinduism is only a
symbolic religion, without being able to cause
the attitude or behavior of its people in line with
the meaning behind the symbol. Especially
when it comes to the rituals of yad in every
ceremony with upakara bebanten, it is so rich
in symbols. Especially when it comes to the
rituals of yad in every ceremony with upakara
bebanten, it is so rich in symbols. The problem
is, if the yad ritual is only defined as a symbol
with various forms, functions and meanings but
without realization in real action, of course the
symbol will only remain a symbol, which
breaks the meaning chain in the way it works.
Therefore, Hindus should realize that
religious symbols, especially in ritual
packaging, are actually only as a guiding
medium so that the people continue to move
towards the realization of symbols. If the
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ummah only feels finished by only playing at
the symbolic level, even though it contains
meaning, but it will be meaningless because of
the absence of forms of real behavior from
Hindus as the realization of the meaning as well
as the accountability of symbols.
II. CONTENT
Rituals as a Section of Religion
Koentjaraningrat (1981: 138) states that
religion is part of culture because it refers to
some of the concepts developed by Emile
Durkheim (1912) concerning the basics of
religion with four basic components, namely:
(1) religious emotion, as a substance that causes
humans to become religious; (2) a belief system
that contains human beliefs and images about
the characteristics of God or which are
considered as God, and about the form of
supernatural nature; (3) A system of religious
ceremonies that aim to seek human relations
with God, gods or spirits who inhabit the occult
realm; and (4) religious groups or social units
that adhere to the belief system.
The four components are certainly
closely intertwined with one another into a
unified system; religious emotion is a vibration
that moves the human soul. The physiological
and psychological processes that occur when a
human is seized by the vibrations of the soul,
seems not to have been studied by many
interested people about it, but so is the condition
of the human soul that is entered into the light
of God.
Regardless of individual opinions or
certain limitations set by a country regarding
the concept of religion or religion, it is clear
according to the concept of science and
religions that exist on this earth that a form of
human activity is considered as a surrender to
the Substance which is considered to regulate,
create, or determine human life in a world
where humans live and in a world where
humans have died which refers to the concept
of E. Durkheim above can be called a religion.
Not all religious or religious behavior
is typical of humans; for Islamic teachings, for
example, even almost all religious activities are
the source of God’s revelation, and there are
very few elements of human ideas there, as well
as other religions that consider the various
sources to be God. Here the religion is separated
from culture, in certain activities whose purpose
is surrender (obedience, devotion, prayer,
worship, worship, etc.) to God or who are
considered as God, even though there are ideas
or human hands that participate in it are
religious activities; on the other hand, all forms
of actions, ideas and results of typical human
actions that do not involve religious elements
or are not intended as a particular form of ritual,
that is culture.
Ritualization
Hinduism as part of religion, is built on
three frameworks, namely Tattwa (philosophy),
Susila (ethics) and Events (yadnya). These three
frameworks become one that cannot be
separated in practice. That is, whatever form
of practice the teachings of Hinduism, the three
elements (tattwa-susila-event) cannot be carried
out separately. The element of tattwa is the
element of ‘core’ (substance), morality as an
element of ‘content’ (essence) and element of
the event as an element of ‘tradition’ (material).
Tattwa is important for knowledge and
understanding, morality for the application of
ethics in manners and events is useful to
perpetuate traditions based on Hindu religion
(Widana, 2011: 97).
Carrying out the yad is the sacred
obligation of Hindus in order to “protect Rna”
(paying debts) both to Hyang Widhi and his
prabhawa as the creator, preserver and fuser
(Dewa Rna), to the Pitara, who have reduced
descent / preti sentana (Pitra Rna ) and also to
the Rishis who have given holy guidance of
spirituality (Rishi Rna). Against the three debts
(Tri Rna) the people “pay” through the Panca
Yad, namely for Dewa Rna to be paid by
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carrying out Dewa Yadnya and Bhuta Yadnya,
Pitra Rna by doing Pitra Yadnya and Manusa
Yadnya, while for Rishi Rna is returned by
running the Yad Rishi ceremony.
Ritual Materialization as a Symbol of Bhakti
With regard to materialization, the
achievements of the people in the improvement
of the material material of life have created a
constant atmosphere of self-confidence and
pride by exploiting the material compared to
elevating spiritual quality through the medium
of devotional service. Regarding
materialization issues including in the context
of Hindu ritual display, Turner (2003: 203)
categorizes them into two dimensions, namely
the body’s interior and the body’s exterior.
Body interior issues are closely related to
physiology (physical) and sociology (social
interaction). Whereas in terms of the exterior
of the body can be seen as a medium to express
feelings and emotions, which arise not from
restraints on it, but from its normative
representation.
It can be understood that, for followers
of materialism, substance and essence are not
important, what matters is material. The
benchmark for ‘success’ is the level of material
ownership, in all its forms; have a rank, get a
position, live in a magnificent house plus a
luxury car and with a lifestyle that is all
(glamorous). In the view of materialism,
spiritualism will only inhibit the pace of
physical activity and creativity as a source of
wealth. By letting the body be shackled under
the influence of religious mysticism, it is
tantamount to letting the body not be satisfied
by materialistic material needs. As if life and
life will be stopped without material nutritional
intake which is really needed for the continuity
of self-actualization in contemporary times.
Synergizing the above opinion with the
view of Radhakrishnan (2003: 55), this is
where the importance of the ummah’s
understanding that the nature of religion is
actually not solely in material-material,
symbols, visualization of transcendence or
immanence of dogmas, rituals or ceremonies,
which often drains or even threatens harmony,
but should rely on the deepest wisdoms, in itself
which leads to the word santi: peace. Peaceful
when initiating, planning, designing, seeking
and digging up funds, manifesting it, putting it
to an end after the ritual series without leaving
any trace of burden (psychology, economics,
including ecology). Because, actually the ritual
is a form of materialization of symbols as a way
and not a purpose of devotional service.
This is in line with the results of
Donder’s dissertation research (2013: 513-515)
which expressly states:
“Ritual is a tool and not a final goal of
human being. The final goal of human life
is self-realisation, that is, unity with God.
Ritual is an important part of religion,
especially in the Hindu religion. Because of
the rituals’ importance, the rituals have
survived for so long, but many people still
misunderstand the Hindu rituals; and this
misunderstanding is due to their ignorance
to the rituals, they never wanted to know
properly about the rituals.
View of Contemporary Theology
Contemporary theology, consists of two
words, namely ‘theology’ and ‘contemporary’.
The word ‘theology’ (theology) kb (-gies),
meaning ‘the science of religion’, while other
sources, ‘theology means divine knowledge
(regarding the nature of God, the basis of belief
in God and religion, especially based on
scripture) (http: / /kbbi.web.id/teologi).
Meanwhile the word ‘contemporary’
(contemporary) kb, among which means’
contemporary ‘, or today (Echols and Shadily
(2002: 143).’ Contemporary ‘can also be
interpreted’ at the same time; during; moment;
at present; today (http://kbbi.web.id/
contemporary).
In relation to the topic of this article,
what is meant by ‘contemporary theology’ is
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understanding the science of religion which
describes the knowledge of God and its
teachings, especially those related to the
practice of yajna rituals practiced by Hindus
today, which cannot be separated from the
influence of modern views based on the critical
paradigm rationalistic empirical, as Karl Barth
(1919) stated as the originator of contemporary
theology.
Contemporary theology places
pencermatan ratio as a way of studying the ritual
rituals of Hindus who are in the midst of a belief
that is certainly absolute irrational. Religion
actually concerns irrational and rational
dimensions. Called rational, the simplest
example can be taken by continuing to ask
questions about what, why, how, when, and so
on until finally culminating in the question of
“who” is actually the main cause of everything
that exists. When there is no longer the ability
of the human ratio to give an answer, it is called
the name of God who is none other than the
source of all sources of everything that exists.
The starting point of understanding religion
which goes from “ratio” (rational) will
ultimately lead to “irrational” sense. Instead
understand the religion of “taste” then try to
think about it again in “ratio”, the ends will
also stop at “taste”, unspeakable beliefs.
So, because religion is based on the
“sense” of belief in the form of high devotion,
the role of “ratio” tends to be ruled out, but not
to be ignored. However, between ratios and
taste should be able to move in a balanced
manner, one another needs to be functioned to
strengthen our appreciation in religion. It’s just
that, you have to be smart at placing and using
the ratio and taste elements. For example, in
the case of carrying out the ritual yadnya with
the level of ceremony / pakara bebantennya, if
in the ratio of the ratio (economy) is perceived
as incapable, then the consideration that must
be put forward is to prioritize “undo”
(preferably) rather than “index” (actual). The
term, what is the best that can be done at that
time, that is the first consideration, just
following what is actually taught according to
the concept (tattwa). In the Pitra Yad ritual for
example, if it is not materially possible to hold
Ngaben for example, even though it has been
given instructions according to the actual
(indications), but because it is not ready with
funding, it can be borrowed by implementing
what is best (download) that can be done,
whether it is enough to bury or take the level
of the ceremony / upakara ngaben most alit
(nywasta geni).
The instructions for ancestral teachings
give a handle, asapuniki indiki, kenken baan
jani ngundukang, meaning that even though it
has been written in the literature that contains
the indications of yad (pendantenan), in practice
it can be re-discussed and adapted to the ability,
not just obeying the will or interest. This is what
is called that religion can be based on ratios
(considerations / calculations) and can also by
living and implementing it with a sense of
devotion, of course it is still based on a sincere,
sincere and selfless heart. Even more true and
certainly will be the best is a religion by
combining the use of ratios and a full sense of
trust and confidence that everything that comes
from grows and eventually returns to Him.
Synergize Concept Symbols in Context
As a perfect revelation religion and
overcoming the times, Hindu teachings are
indeed very rich in symbols with ideal concepts.
It’s just that it may be due to the influence of
the times, especially in the era of Kali like today,
quite a lot of Hindu symbolic concepts that have
ideal values   are finally bounced off by the
situation, the demands of circumstances and
especially human egoism. What according to
the ideal and good concept and useful for the
glory of human life, is often ignored, discarded
or even harassed.
The concept of the ritual yadnya is often
said to be a symbolic medium to harmonize
the great bhuwana (natural) and bhuwana alit
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(human). In fact, is it true today that the natural
environment and the universe (great monks)
and human behavior (alwit monks) are getting
better and more harmonious? By looking at and
observing the facts in the field, the reality shows
that the natural environment in terms of
capacity and carrying capacity no longer has
the ability to supply optimally the needs of the
community, in this case Hindus. Including the
need for ceremonial facilities / upakara yad
which are mostly forced to be brought in from
outside Bali.
Likewise in the context of humanity
(monk alit), the Tat Twam Asi concept teaches
people to love one another and love with the
encouragement of equalizing braya
(brotherhood). In fact, the concept of Nyama
Braya changed to Nyama Brenye (brotherhood
was destroyed, which among others was
marked by increasingly widespread cases of
conflict, both between families, villages,
villages, economic interests and even more so
in political competition. Ancestral advice that
teaches us to accepting all the shortcomings and
advantages as our common property called the
druwenang sareng concept (all considered joint
property), but in fact it becomes druwene serang
(other people’s property is attacked). For
example, when another yad ritual is carried out,
not a few people, instead of making a bhakti
moment as a place of contemplation or at least
introspection to reflect so that they can improve
themselves to become better and better servants
of God, but instead make other additional
events that are not related to core ritual. Finally
the ritual took place, but still limited as symbols
of material in the packaging of the material.
This is exactly how important the concept of
religion is included in the form of synergized
rituals in the context of contemporary life
(contemporary) so that it will be more useful
to the constancy of the people and religion
itself.
If not so, then as analyzed by Puspa
Dance (2015: 228), that: “... Today, what
develops is various forms of artificial ritual
realities, and various material cultures and
accompanying styles of life that are contrary to
the nature of ritual itself as a sanctuary of soul.
Religious ritual activities, on the other hand,
have developed into a space of soul indulgence,
through various forms of sign, image, style,
illusion, prestige, lifestyle, and charm of objects
offered in them.  This is the problem that is
observed by contemporary theology as pointed
out by Budi Utama (2015: 131), namely: “...
the emergence of a tendency for euphoria in
ritual activities to appear narcissistic,
consumptive and hedonic. This condition
naturally creates serious problems, especially
for disadvantaged groups. Their position
becomes very dilemmatic, if they have to
perform rituals to follow the current situation,
they feel unable, but if they do not carry out
religious rituals following the developing
nuances, they will feel guilty feelings, because
they have not been able to carry out rituals
which are religious obligations.
The question is, why does the
implementation of religious rituals at this time
tend to be euphoria that puts forward hedonic,
consumptive and narcissistic desires? This
condition needs to get the attention of the
religious community, so that religiosity is not
allowed to move away following desire. If this
continues, religion for the community is no
longer something that is liberating but a burden
that is shackling, especially for economically
disadvantaged people.
III. CLOSING
The essence of ritual is the
symbolization of the teachings of Yad at the
level of matter. Rituals, as a symbol provide
signs and signs that behind what is seen and
displayed, hidden content of meaning, which
is the duty and obligation of Hindus to realize
it in the form of like or real action. In the
perspective of contemporary theology, the
symbol-rich ritual is worthy of study, not only
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based on faith (sense / irrasio) but also by using
a ratio that has exceeded empirical experience
for so long, which in practice cannot be
separated from the content of materialism, the
encouragement of idealism for an
existentialism. That Hindus in carrying out their
various obligations through ritual service, must
be able to synergize between the content of the
concept in the symbol with the present context
which tends to demand that it be carried out in
harmony with the ability of the ratio of the
people in the global mileneal era of
contemporary.
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